BOOK REVIEWS
Pelikan, Jaroslav, Christianity and Classical Culture. The Metamorphosisof Natural
Theology in the Christian Encounterwith Hellenism (Gifford Lectures at Aberdeen ,
1992-1993) . New Haven, London: Yale University Press, 1993. xvi, 368 pps .
ISBN 0-300-05554-4.
Based on the Gifford lectures given at the University of Aberdeen in 1992 and
1993, Pelikan's book is a significant contribution to understanding the fourth
Christian century and the influence of decisions made during that period upon subsequent generations of Christian theologians. The driving questions which gave
form to the lectures and the subsequent volume related to the interaction of
Christian ideas and Classical Greek culture; the case studies chosen for investigation were the four theologians known as "the Cappadocians" according to their
home province: Basil of Caesarea, Gregory of Nyssa, Macrina (siblings) and their
friend Gregory of Nazianzus. Cappadocia, comprising much of eastern Asia Minor ,
was largely a rural area with intermittent small towns and villages. The seats to
which Basil appointed his brother and friend were anything but prestigious in the
Byzantine imperial organization. Yet from that unlikely context , those four scholar/church persons/theologians came to dominate the mind of their century .
The method of the volume was not to deal with each author in sequence . Instead,
Pelikan systematically organized a presentation of the views of the individual theologians around the focal questions , but did not hesitate to allow the four friends to disagree with each other. The exposition was presented in the flowing lucid style one
has come to anticipate from Professor Pelikan. In nearly every instance, the quotations were artfully chosen from both the primary and secondary literature . Indeed, it
will be interesting to observe how many salient quotations from Cappadocians and
modern scholars will become standard features of later works!
Essential to reading the volume is an awareness of the structure (described by
Pelikan, pp . 38-39) . The first part of the volume examined the issues of theological language , the ways of knowing God, the unity and diversity of God, the universe as cosmos, space and time, the image of God , human divinization , the
nature of good and eschatology from the perspective of "natural theology as
apologetics ." In the second part of the tome, these same issues, with some variations on themes, are approached from the perspective of "natural theology as
presupposition. " It is therefore advisable to read the corresponding chapters of
the two sections in light of each other as well as within the sequence of the section in which they appear. No small task at that!
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The thesis of the volume was that "the natural theology of the Cappadocians, and of
the Greek Christian tradition as a total entity ...was the product of. ..encounters with
Hellenism (p. 21)." Pelikan argued that the central feature of the Cappadocian approach
was "the language of negation" or apophasis.This understood the mystery of God to be the
essential of God, and minimized the significance and accuracy of any positive affirmations
which might be made about the nature and purpose of the divine. The main goal for
humans, suggested the Cappadocians, was "Christian perfection, " a notion already seen in
the Qumran and biblical materials and especially with Alexandrian theology but with
roots in Plato and Aristotle. Christian perfection was more than a restoration of the image
of God according in creation. It sought also the achievement of the union of the human
will with the divine will. These two foci of theological reflection, about humans and God,
controlled the entire theological system of the Cappadocian writers .
Many of the particulars of Cappadocian theology will sound remarkably modem to most
readers. For example, it was insisted that the attribution of gender to God was a human
limitation and, as a matter of orthodoxy, God was beyond any ascription of gender. To
assert the characteristic of gender to God, even in the ascription of "Father," is to approach
the edge of heresy. With regard to abortion there was a difference of opinion: Basil considered abortion murder; Gregory of Nyssa understood a fetus as a potential human. With
regard to eschatology, Basil insisted that the last judgment included condemnation .
Gregory of Nyssa and Macrina argued for a universal restoration. Gregory of Nazianzus
affirmed an Origenist hope for universal salvation.
While one hesitates to criticize such a magisterial effort, and with which one finds such
resonance from one's own research, there are a number of concerns which do arise. The
first is with regard to the influence of Origen of Alexandria. This writer, as Pelikan rightly
suggested, was perhaps the major Christian theological influence on the development of
Cappadocian thought (29-30, et passim). Pelikan properly indicated certain areas of agreement and disagreement of the fourth century writers with their third century
Alexandrian/Caesarean predecessor. However, throughout Pelikan's analysis, the treatment
would have been enriched by reference to Origen's thought. As it is, a careful analysis of the
debt of the Cappadocians to Origen on the precise issues examined in the volume remains
a desideratum . Part of the problem, with regard to Origen and to other early Christian
materials is the unfortunately laconic footnote style, which takes up much space on the
page but allows minimal possibility of allusion to relevant illuminatory materials.
Other issues are actually more central to the analysis. The assumption of both the
Cambridge Platonists, on the one hand, and of Ritschl and von Harnack on the other, that
there was a clear divergence between "gospel" and "hellenism" in earliest Christianity was
perpetuated in the volume . Space does not allow a thorough critique of this thesis on the
basis of extant early Christian texts, but suffice it to say that it would probably be more
accurate to say that there was a divergence between popular hellenistic culture and the academic hellenistic culture encountered, understood and appropriated by Origen and the
Cappadocians. Such a distinction would require a more nuanced analysis, an analysis complicated by the fact that Ephrem of Syria, contemporary of the Cappadocians, was making
quite similar arguments about natural theology, the nature of God and the goal of
humankind , all without direct recourse to academic Greek philosophy .
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Secondly, the conflicts with the Arians and Manichaeans were minimally mentioned.
Here Pelikan, and many other scholars, have taken their lead from the Cappadocians in not
mentioning the names of certain opponents. The tradition of depriving one's enemies of
free publicity, however, does not mean that the writers were ignorant of the challenges at
hand . The Cappadocian's contemporary and intellectual fellow traveller, Ephrem, overtly
developed his arguments in direct opposition to both Arians and Manichaeans, a fact which
complicates Pelikan's picture of the Cappadocians. Thirdly, there is minimal discussion of
the developments of academic philosophy either at Alexandria or at Athens and other centers. Most of the major writers of the period , including Plotinus and Porphyry, who had
definitive influence on the philosophical possibilities appropriated by the Cappadocians,
were not mentioned. Finally, significant research of the last two decades missed Pelikan's
net. The traditional understanding of crucial elements of Cappadocian thought require
nuancing because of the work of, for example, Andre de Halleux who was not mentioned.
Despite these shortcomings, Pelikan's analysis of the fourth century Cappadocian theologians is a major contribution to the history of Christian theology. It is to be hoped
that this treatment of the theological background to the Nicene-Constantinopolitan
Creed of 381 CE. will add substance to the renewed interest in that landmark ecumenical creed, a document which institutionalized many of the theological conclusions of the
Cappadocian writers, a statement promulgated by a Council of Constantinople initially
convened under the presidency of none other than Gregory of Nazianzus .
DAVID BUNDY
Associate Professor of Church History
Christian Theological Seminary
Indianapolis, Indiana

McCoy, Charles S. and J. Wayne Baker, Fountainhead of Federalism:Heinrich Bullinger
and the Covenantal Tradition, with a Translation of Bullinger's Detestamentoseuf oedere
Dei unico et aeterno (1534). Westminster/John Knox Press: Louisville, Kentucky,
1991, 180 pp.
In recent years both theologians and political philosophers (particularly political
philosophers who are interested in influences on the American Founding Fathers) have
devoted attention to tracing the lines of influence of covenant thought in the realms of theology and governmental theory. For the first time to this reviewer's knowledge, these two
trajectories, have been brought together in a single work. McCoy and Baker, both theologians, have competently traced the development of covenantal thought from its roots in the
work of Heinrich Bullinger in the 16th century to its political adaptation in the thought of
the American framers of the United States Constitution. Such an ambitious undertaking is
accomplished in a book of only 98 pages, leaving the reader hungry for more but intrigued
sufficiently to pursue the issue for himself in greater detail. Nevertheless, the authors have
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not in any way sacrificed accuracy by limiting the text. It is now commonly accepted that
James Madison, the primary framer of the basic American legal document, the
Constitution, was heavily influenced by men who were themselves influenced by "federal"
thought, men such as John Witherspoon, John Locke, and David Hume.
Long before Madison, the Puritans of England and New England lived and moved in a
covenantal world . McCoy and Baker take the reader on a fascinating journey back
beyond the Puritans to the covenantal thought of Cocceius, well-known to theologians,
and, in political philosophy, to Johannes Althusis, unknown to almost everyone . The
fountainhead of this rich federal tradition is traced ultimately to the Swiss Reformer
Bullinger. Covenant theology, as most theologians are aware, was a powerful organizing
influence in sixteenth and seventeenth century Reformed theology. But the connection
between this early covenant theology and later political thought has often been ignored
or lost. McCoy and Baker have begun to remedy this situation in their work.
The authors have also done the theological world a huge favor by providing a translation of Bullinger's major work on the covenant, De Testamento seu FoedereDei unico et
aetemo (On the One and Eternal Covenant of God), published in 1534. If one is interested
to know how covenant thought began in earnest, he must read this work preferably in
the Latin, but at the very least, in this convenient translation .
If there are any criticisms of the book, the primary one is that the authors do not devote
enough detail to the influences of federal thought on the American Founding Fathers. In
general, the entire work could profitably be expanded. But, despite these shortcomings, if
they can be so-called, this work is must reading . In addition, it contains a fairly comprehensive bibliography of covenant literature, primary and secondary. This reviewer would also
recommend Baker's earlier work on Bullinger's covenant thinking, Heinrich Bullingerand
the Covenant:The Other ReformedTradition. (Athens, Ohio: Ohio University Press, 1980.)
MARC CLAUSON
Lexington Christian Academy
Lexington, Kentucky

Richey, Russell E., Early American Methodism. Bloomington and Indianapolis : Indiana
University Press, 1991, xix, 137 pp . ISBN 0-253-35006-9 .

Early American Methodismis a collection of six insightful essays, half of which originally
appeared in different form in Methodist History. Russell E. Richey, research professor of
church history at Duke University Divinity School, is a honed essayist capable of distilling
vast amounts of secondary literature for the non-specialist, and , following the "principle of
fecudity," suggesting new lines of interpretation. Religious history typically appears in the
fuller dress of the narrative , yet the linkage of Methodism and the essay form seems highly
appropriate given John Wesley's fondness for the sermonic essay, his chief means of theologizing . Much of the evidence Richey musters--personal journals and meditations-would,
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in less deft hands, seem merely arbitrary and anecdotal. Considering his ability to find
much where little appears to the untrained eye, Richey seems possessed of the same "glass
to the heart" (p. 44) that animated Francis Asbury.
Richey understands his work to be "self-consciously a revisionist endeavor" (p. xi),
executed in the narrow confines of forty years, 1770-1810. It is a rare work of history that
is at once both avowedly revisionist and yet discerning of and sympathetic toward the religious sensibilities of the phenomena in question . Revisionist history is almost by definition reductionist history, dismissing religion as vestigial. The revisionism on display here
is enriching, not denuding, for it clarifies much of Methodism's original intent in America,
namely, "To reform the Continent, and to spread scriptural Holiness over these lands" (p.
36). Richey's clarity is not simply cleaning an old lens grown dusty with time, but a fresh
lens ground in part by contemporary concerns, that illumines the past and suggests how it
can in tum illumine the future. It is a subtle clarity, turning on evidence such as two
words highlighted here and a preposition substituted for a conjunction there. On such
subtleties hangs the "Methodist construction of reality" (p.79) that Richey builds . When
Bishop William McKendree changes Wesley's two-pronged dictum of reforming the continent and spreading scriptural holiness to reforming by spreading scriptural holiness (pp.
35, 61), Richey overturns the conventional interpretation that saw reform being collapsed
into evangelism. Reform, for Richey, cannot be a competitor to holiness. In the early
national period under review, Methodists "had a very powerful corporate purpose and did,
in fact, offer a model of a reformed continent" (p. 62).
In what was almost an aside in the journals of eighteenth-century Methodist preachers,
"We rode" (p. 8), Richey again finds very nearly an entire world, a world of community
that overturns a cherished idol of Methodist-and American-individualism: "the solitary,
cloaked horseman, braving storm and cold...to deliver the gospel" (p. 8). Most often those
paired riders were Southerners, as Richey shows in perhaps the most engaging essay, 'The
Southern Accent of American Methodism." In the South, early Methodism proposed "an
evangelical alternative to patriarchal Anglicanism" (p. 55), built the church biracially,
showed profound ambivalence toward slavery, and dramatized grace in public gatherings,
especially the quarterly conference and later the annual conference. Here Richey makes the
claim never before heard that "the South shaped American religion as a whole" (p. 50),
although Methodism has largely ignored its Southern roots. Overcoming the New England
bias for religious beginnings is not easy. The choir director in Thornton Wilder's Our Town
charged his New Hampshire Congregational choristers to stifle their loud singing. That
should be left to the Methodists.
Richey's early American Methodism is not bawdy or unseemly, but certainly fullthroated. "We need a rewritten version of Methodist history, seen from the bottom
up" (p. 53). Looking from the bottom-up vantage, three realities-community,
fraternity, and order-gave to Methodism "incredible power" (p. 13) when properly balanced. Community eventuated in feasts of love, fraternity happened especially among
the travelling preachers who rode in pairs, and order carried forth the scriptural episcopacy that Americans inherited from Wesley's Anglicanism. There is almost a triune
premise at work among community, fraternity, and order, for within the Trinity,
although of infinite and not measurable span, there is also "the ordering of the spiri-
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tual resources of each for the sake of the whole connection and ultimately the kingdom" (p. 13).
The final essay, 'The Four Languages of Early American Methodism," is not only a culmination but also a model for writing denominational history. Every denomination has its
own linguistic structure, its preferred "grammar of grace." Richey testifies to the efficacyof
the first Methodist language, the popular or evangelical, every time he cites a journal entry
from Francis Asbury,Jesse Lee, or others . The popular language connected Methodists with
revival-minded Presbyterians and Baptists. Revival, "predominantly a communal affair"(p.
3), sometimes erupted with no preacher present. John Wesley, however pleased he might
have been with the popular or evangelical language, spoke more directly and doctrinallyin
the second language Richey identifies, the Wesleyan. It was not only the language of the
warm heart, but also of the clear mind. The third language, the episcopal or Anglican,
might seem a simple reiteration of the Wesleyan, but Richey claims that these two languages, certainly capable of juxtaposition, were "not really conceptually unified" (p. 92).
These two languages might be spoken at the same annual conference, although at different
times for different reasons. The fourth language, the republican, was spoken most clearly
by James O'Kelly, who formed the Republican Methodist Church in 1792 when that year's
General Conference denied his motion to give preachers the right to contest the bishop's
appointment of them. Perhaps only the episodic Methodists could continue to speak four
languages without blending them into one, as did the Lutherans and Calvinists. But every
denomination will be found to speak many voices, not unlike the requirement to show the
church's four classic marks: unity, holiness, apostolicity, catholicity.
It is said that short stories are harder to write than novels, and historical essays presumably exact greater labor than narratives . Early American Methodism shows both the essay
form and its practitioner at their best. Only occasionally does Richey transgress John
Wesley's "a plain truth for plain people" criterion. Only occasionally is slender evidence
made to support more than it really can. If this revisionist history is written from the bottom up, it ends at a kind of summit, allowing one to see early Methodist standards like the
camp meeting and the quarterly conference in a truer, more bracing light.
RODERICK T. LEUPP
Visiting Professor of Theology
Asia-Pacific Nazarene Theological Seminary
Metro Manila, Philippines

Gill, Kenneth D., Toward a Contextualized Theologyfor the Third World (Studies in the
Intercultural Theology of Christianity , 90 pp .; Frankfurt am Main : Peter Lang, 1994).
xi, 311 pp . ISBN 3-631-47096-7.
This volume traces the historical and theological developments of one of the major
Pent ecos tal traditions in Mexico as it formulated an understanding and praxis of
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Christianity which was contextualized in a particular 'Third World" milieu. The book is
the final stage of a dissertation presented at the University of Birmingham, England, written
under the direction of Prof. Walter Hollenweger. Gill is presently Collection Development
Librarian at The Billy Graham Center Library, Wheaton College. Previously, he held positions at the Asbury Theological Seminary and University of Texas-El Paso Libraries.
The Pentecostal tradition studied here is known by various names: "Jesus Name,"
"Jesus Only," or "Oneness" Pentecostalism. The perspective arose in the early years of the
Pentecostal tradition when it was noticed at a camp-meeting at Arroyo Seco, California,
that the New Testament instructions to baptize, with the exception of Matthew 28:19, all
talked of baptism "in Jesus' name" rather than with the traditional trinitarian formula .
This liturgical observation led to a permanent division between "Trinitarian" Pentecostals
and "Oneness" Pentecostals, a difference of perspective which has become more pronounced through the conflict and intellectual posturing of both sides. The "Oneness" perspective has become primarily, with the exception of the United Pentecostal Church, a tradition of Hispanic and African-American churches in the United States, and an important
branch of Pentecostalism outside the U.S.A., especially in Mexico.
The first chapter (pp. 1-42) discusses the origins of "Jesus' Name Pentecostalism" tracing its development from the Arroyo Seco Camp-meeting through the formation of the
Assemblies of God (from its beginnings anti-Oneness) and the U.S.A. "Oneness" denominations, the Pentecostal Assemblies of the World and the United Pentecostal Church .
The second chapter (pp. 43-74) describes the development of the "Jesus' Name
Movement" in Mexico. During 1912, Romanita, a young Mexican woman, was converted
at a small house church in Los Angeles. In 1914, after the end of the Mexican civil war,
Romanita returned to Mexico, and with the assistance of her nephew, Miguel Garcia,
began Bible studies. One of the converts was a Methodist Holiness pastor Ruben Ortega,
who before he took over leadership of the new "Iglesia Apost6lica," was rebaptized in
"Jesus' Name" in southern Texas. From this modest beginning, the new movement
spread throughout Mexico and into the United States where a separate denomination was
organized in 1930. As with most of the Pentecostal and/or Holiness churches, these all
divided, generally over issues of leadership and organization, to form other related
groups.
The struggle for organization and theological unity within the framework of evolving
contextualization in Mexican culture is described in chapter three (pp. 75-116) . Never
dominated by foreign missionaries or mission organizations, the Iglesia Apost6lica was
able to decide which foreign elements would be a part of its liturgy, theology, and praxis.
Importantly, its clergy, theologians, and other leaders were never the paid staff of foreign
organizations. It was a church of the lower and lower middle classes with an indigenous
leadership, frequently of worker-pastors.
Although it is not thus presented by Gill, much of the rest of the story of the denomination is the history of a remarkable family, the Gaxiola family which is now entering its
third generation of leadership in the church . Maclovio Gaxiola Lopez established (1943)
the Liberia Latinoamericana as the publishing house of the Iglesia Apost6lica. He took
over publication of the periodical El Mensajero Apost6lica, which in 194 3 became El
Esegeta. Interested in education both of ministers and clergy, he organized the first Bible
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schools. In 1948, his son Manuel J. Gaxiola began to publish a Sunday School curriculum which evolved into Espositor Biblico Cristiano. In the midst of his pastoral, educational and publishing responsibilities, Maclovio Gaxiola published a systematic theology,
TeologiaMoral: Doctrinay DisciplinaCristiana (Mexico, D.F.: Libreria Apost6lica, 1962)
which for the first time offered a comprehensive systematic treatment of the Apostolic
theological perspective. This was followed by a history of the church: Historiade la Iglesia
Apost6licade la Fe en CristoJesus (Mexico, D.F.: Libreria Apost6lica, 1964).
The second section of the volume describes the process of theological development.
Beginning with a description of early Christian theology (perhaps the weakest part of the
volume), Gill narrates the development of "Oneness" theology in the U.S.A. before moving
to a perhaps too brief discussion of the Mexican context in chapter six (pp. 177-198). Here,
on the basis of materials published by the IglesiaApost6licaand interviews, Gill presents a
narrative of the development of the theological perspective of the tradition as it has wrestled with the harmonization of the liturgical, christological, and trinitarian doctrines. He
argues that the theologians of the IglesiaApost6licahave found ways to state these doctrines
which are within the framework established by the ante-Nicene church and that are not
incompatible with trends in contemporary theology. In this theological effort, Manuel
Gaxiola has been the major constructive theologian . As a theologian, ecumenist, and historian , he builds upon the base of his father's work and has published an impressive list of
scholarly books and articles, thirty of which are listed in Gill's bibliography. Most of the
anonymous official documents of the church also reflect significant, often determinative
input from Manuel Gaxiola and his father. Manuel Gaxiola, who also earned a doctorate at
the University of Birmingham under Hollenweger, is certainly one of the most prolific
Pentecostal historians and theologians.
The appendices to the book provide important organizational and credal documents, as well as information about two splinter denominations, the Iglesia Evangelica
Cristiana Espiritel and La Luz del Mundo. The classified bibliography will be an indispensable resource for scholarship on Mexican Pentecostalism and the index facilitates
access to the tome .
Gill's volume presents a carefully documented case study of theological development
within one "Third World" context which is both interesting and important . The Iglesia
Apost6lica has grown into one of the largest Mexican non-Catholic denominations. As
such , it is a model for other traditions seeking to shed the vestiges of European and
U.S.A. cultural structures in light of their own reading and living of the biblical narratives. The book will be an essential source for discussing the development of
Pentecostalism and the Holiness Movement outside the U.S.A.
DAVID BUNDY
Associate Professor of Church History
Christian Theological Seminary
Indianapolis , Indiana

Asbury Theologicaljournal

101

Poewe, Karla, ed., Charismatic Christianity as a Global Culture (Studies in Comparative
Religion; Columbia, SC: University of South Carolina Press, 1994). xiv, 300 pp.
This is a major effort to describe and analyze a reality apparent to observers of global Christianity; that is that the traditions first defined by the religious expressions of
the Mediterranean, Reformation, and North American mainline experience are being
circumvented or challenged by a new tradition, Pentecostalism. If David Barratt's statistics (Dictionary of Pentecostaland Charismatic Movements ( Grand Rapids: Zondervan,
1988) are anywhere close to accurate, even in a comparative sense, Pentecostalism and
the Charismatic groups have come to be the second largest Christian communion after
Roman Catholicism. The volume, edited by Karla Poewe, professor of anthropology at
the University of Calgary, is comprised of a collection of 11 essays by an international
team of 10 specialists in anthropology and religious studies.
The introduction by K. Poewe, exploring "the nature, globahty and history of
Charismatic Christianity," provides a phenomenological description of the data, asserts
its global expanse citing relevant sources, and attempts to provide a narrative of the
process of this expansion. This is probably the most problematic section of the book. To
take Chinese Christianity, for instance, directly from Jesuits and Pietists, to current
expressions of charismatic Christianity in China, without any attention to the American
and British mission efforts of the late nineteenth and twentieth centuries and their
encounter with Pentecostalism, which has been documented by Daniel Bays, among
others, is not historically accurate. The influence of the independent, denominational or
para-church Holiness and Pentecostal missions never enters into the discussion.
It is not that this experience, which had established its own global dimension
before World War I, should be determinative for the interpretation of the whole, or
that the traditions, as they now stand, have not grown far beyond any American or
European beginnings. However, this lack of attention to the contribution of the
American experience of the nineteenth and twentieth centuries as well as the complete lack of attention to European contributions, especially from England, Italy, and
Scandinavia, to the development of Pentecostalism and/or Charismatic religion seriously mars the book. It is highly improbable that early Pentecostal missionaries were
aware of M. Ricci, K.F. Gutzlaff, or even J. Gossner. It is certain that they knew
Phoebe Palmer, William Taylor, Sadar Sundu Singh, Charles Parham, William
Seymour, Oral Roberts, Jimmy Swaggert, William Branham, and Gordon Lindsay, as
well as T.B. Barratt, W.F.P. Burton, Lewi Pethrus, and Reinhard Bonnke. More appropriate is the emphasis on the "faith mission" tradition of Muller and James Hudson
Taylor who did become "icons" for the traditions.
This reviewer would want to argue with Poewe that Pietism had an important
influence on the development of Pentecostalism, but that it was filtered through the
American and European Holiness and Pentecostal experience. After it was exported,
the nexus of ideas and methods which are part of these spiritual traditions, achieved a
life of their own. The American and European Holiness and Pentecostal experience
liberated, for better or worse, the ideas of personal piety accompanied by an empirically verifiable response to the perception of the presence of God in the believer 's life
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and the accompanying need for "social holiness" from the necessity of direct connection to established ecclesiastical traditions. Thus for example, in Latin America and
Africa, the "Charismatic religion " did not originate with the results of German
Lutheran mission, but developed quite apart from these churches with primary impetus from other traditions. In Poewe's defense, however, it must be said that scholars of
Pentecostalism in its global forms have often forgotten the complex European heritage which lies behind their own ideas . Poewe's formulation may help us to work
toward a more adequate understanding of the tradition.
The first section of the volume deals with methods and models. Andre Droogers,
University of Amsterdam, explores from a sociological perspective, "why and in what
sense religious experiences are or are not normal (p . 3)." Irving Hexham and K.
Poewe present an enlightening study analyzing how the Pentecostal and Charismatic
churches in South Africa were treated by both the media and by the extreme right and
left position in the apartheid struggle.
The second section contains articles on Latin America (David Martin), a groundbreaking study of Korean Pentecostal Missions to Japan (Mark A. Mullins, Meiji
Gakuin University, Tokyo) which suggests many new avenues of research, and a
review of the discussions about the relationship between Pentecostalism and
Fundamentalism by Russell Spittler.
The third section explores the process by which "orality" was turned into "literary
narrative ." Charles Nienkirchen contributes an important essay in which are
described the "conflicting visions of the past" in the "prophetic use of history in the
early American Pentecostal-Charismatic movements (p. 119)." The essay by Nancy
Schwartz is a pioneering analysis of the Legio Maria, a large independent "charismatic" Catholic church in western Kenya and Tanzania where she has done research
since 1982 and related to her still unpublished Princeton Ph .D. dissertation. Stanley
Johannesen, University of Waterloo, presented case studies on the development of
"third generation Pentecostal Language (pp . 175-199)," which attempts to suggest
alternatives to the influential analysis of Jean-Daniel Pluss based on Riccour and literary theory.
Walter Hollenweger, professor emeritus, University of Birmingham, contributed an
important article directed more toward Pentecostals in the so-called "first world" than
to anthropologists and sociologists. He deplores the tendency to "ruthlessly" transform oral narratives to written forms which become exclusionary rather than inclusionary. He insists that "privileged Pentecostals and scholars must learn to speak in,
and listen to stories (p. 200)."
The final essays in the section entitled "Charismatic Christian Thought," were con·
tributed by G. Roelofs , graduate student at the University of Amsterdam, who exam·
ines the use of orality and language in Flemish (Belgian) charismatic groups, and by
Karla Poewe who, in an extremely important methodological and programmatic article, urges a "rethinki ng [of] the relationship of anthropology to science and religion:
This chapter alone is worth the price of the volume.
This volume is indeed a tour def orce. Each essay is a significant contribution to
understanding religious life in the contemporary world . It models a multi-disciplinar y
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approach to the study of Pentecostalism and Charismatic Christianity and removes it
from the exclusive province of historians and theologians . Quite appropriately, histo rians and theologians will need to be aware of the theories and analytical results of
sociological and anthropological study . These can probably be brought to new levels
of sophistication by an awareness of the diachronic narrative of the tradition being
studied . As Poewe suggests, those inside and outside the traditions can make complementary contributions to the study of this very interesting, complicated, and multilayered expression of religious beliefs .

DAVID BUNDY

Associate Professor of Church History
Christian Theological Seminary
Indianapolis, Indiana

